NOTES ON THE PAZARCIK STELA

Carlo Zaccagnini — Bologna

The meaning of the two clauses in the Pazarcik stela Rev. 18-19 is far from clear’.
The two sentences are inserted in the curse section at the end of the inscription (Rev.
13-20): “1317 Whoever shall take (it, i.e.: the boundary stone) away from the hand of
USpilulume, his sons (and) his grandsons: may As8ur, Marduk, Adad, Sin, $ama$ not
stand at his lawsuit (and) not listen to his supplication; ¥ (...) 2 Taboo of A$ur, my
god, (and) Sin,‘who dwells in Harran”. "

Donbaz’s transliteration and translation of these lines are: '8 KUR-su ki-i SIG,
lu-§G-x-x ur-ru-uh ** mim-ma ina UGU MAN la i-ma-lik “and may they quickly smash his
country like a brick. May he no longer give advice to the king”. His philological remarks
are restricted to suggesting that urruh “presumably [stands] for urruhis”.

Ponchia follows Donbaz’s reading and translation of line 18 (“rapidamente distrug-
gano(?) il suo paese come un mattone d’argilla”); as concerns line 19, she reads mdm-ma
ina ucu-su" la i-ma-lik and translates “nessuno gli dara consiglio(?)”. Ponchia is well
aware of the uncertainty of her translation and points out the main difficulties of line 19:
1) the shift from 3rd plural (lines 16-18) to 3rd singular (line 19) as concerns the
subject(s) of the sentences; 2) the unparalleled use of malaku (“to give advice”) in
association with ina muhhi*. As alternative interpretations Ponchia suggests either

Y V.Donbaz, Two Neo-Assyrian Stelae in the Antakya and Kahramanmaras Museums, ARRIM 8 (1990),
PP. 5-24 (photos: pp. 15-24; cuneiform copy: p. 8; transliteration and translation: pp. 9-10). See lastly S.
Ponchia, L’Assiria e gli stati transeufratici nella prima meta dell’'VIII sec. a.C. , Padova 1991, pp. 8-11 and p.
12 fn. 2. This article is an issue of the joint research project “Political institutions and economic structures in
the ancient world” with the participation of the Universities of Bari, Bologna and Roma I - La Sapienza
(national co-ordinator: A. Giardina, of the latter University) and the financial support of the Italian
Ministry of University.

D Ponchia, Assiria, p. 12 fn. 2.
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“Nessuno (gli) dara consigli (come) ad un re (ina UGU MAN)” or “Mai piu dara consigli al
re” —the latter rendering corresponds to Donbaz’s translation. Finally, she calls atten-
tion to a possible use of malaku under the influence of Aramaic mlk “to reign” and
quotes the Ugaritic occurrence la-a i-ma-li-ik UGU-§u “non pud regnare su di lui”>.

My basic objections against the above interpretations are: 1) the translation of ki-i
SIG, [u-Sd-x-x “may they smash ... like a brick” is not supported by any (tentative)
restoration of the partially broken verbal form and/or by adducing any comparative
piece of textual evidence;2) the various renderings of line 19 hardly make any s¢nse, let
aside that such a clause is totally unparalleled in the repertoire of curse formulas attested
in the I (and II) millennium.

A closer scrutiny of this passages is in order: a comparison with the curse section in
the obverse of the same stela (Obv. 19-23) is revealing:

Obv. 19: man-nu §6¢ <tA> $U-at ‘us-pi-lu-lu-me
Rev. 13: man-nu §6 1A $U-at 'us-pi-lu-lu-me

Obv. 20: DUMU.MES$-§1i DUMU.DUMU.MES-SU e-kismu
Rev. 14: puMU.MES$-§ii DUMU.DUMU.MES-§U e-ki-mu
Obv. 21: as-sur ‘amar.uTU %8xur 930 %utU
Rev. 15: as-sur ‘aMar.utu %8kxur 930 %utu

Obv. 22: a-na di-ni-$u lu la i-za-zu
Rev. 16: a-na di-ni-su lu la i-za-zu

Obv. 23: ik-kib as-Sur DINGIR-ia 930 a-§ib URU.KASKAL
Rev. 20: ik-kib as-§ur DINGIR-ia %30 a-§ib URU.KASKAL

Clearly enough, Rev. 17-19 represents an amplification of the curse section: three
more maledictions are set against any trespasser of the borderline established between
Uspilulume, king of Kummuh, and Qalparuda, king of Gurgum. :

The first malediction (Rev. 17: pi-ti up-ni-si la i-Sd-me-u-$ii “May they [scil. the
gods listed in Rev. 15] not listen to his supplication [lit.: opening of his fist])” corres-
ponds to the curse which is set at the end of the Antakya stela of the same Adad-nirari:
19 [i)k-ri-bi-st ul i-$6-mu-ii “May they [scil. the gods listed in lines 17-18] not listen to his

3 Ibid.. The passage, which is quoted after D.Sivan, Grammatical Analysis and Glossary [of the Northwest
Semitic Vocables in Akkadian Texts of the 15th - 13th C.B.C. from Canaan and Syria}, Neukirchen-Viuyn
1984, p. 180, in fact is only attested in PRU III, p. 135: RS 15.137: 16. See below, p. 56 and fn. 10.
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prayers”*: note that the curse secton of the Antakya stela consists of one malediction
only, as is the case of Pazarcik Obverse.

The fourth malediction in Pazarcik Rev. 19 shows a 3rd sg. present (imallik)®: from
asyntactic and stylistic viewpoint we should reasonably infer that also the broken verb in
Rev. 18 ought to be a 3rd sg. verbal form. In other words, the subject of curses 1) and 2)
(Rev. 16 and 17), with the verb in 3rd plur., are the gods, whereas the grammatical/log-
ical subject of curses 3) and 4) (Rev. 18 and 19), with the verb in 3rd sg., is the sinner who
dares to remove the boundary stone.

1 turn now to Rev. 18-19. As concerns the former sentence, it should be noted that,
in curse formulas, the association of “bricks” (libittu) with “countries” (matu) or
“territories, areas” (kagqaru), does not refer to the “smashing, crushing, etc.” of the
country/territory, but to their drastic “reduction in size, narrowing”. See VTES, 527:
am-mar S1G, kaq-qu-ru lu-si-qu-né-ku-nu “May (the gods) reduce the territory as narrow
as a brick for you” and cf. the damaged passage in the treaty of A3Sur-nirari V with
Mati-ilu, I, 5-7": 5 kag-qa-ru am-mar si64 1 k0§ [(7)] ¢ a-na ti-zu-zi $a DUMU.MES-§ ...
7 ... li-ih-lig “May (his) territory, (reduced) to the size of a brick of one cubit, be

annihilated for his sons ... to stand upon™’.

In the light of this, I suggest to read lu-sa'($47)-"her™® and to interpret Rev. 18 as

9 Donbaz, ARRIM, pp. 6-7; cf. Ponchia, Assiria, pp. 10-11.

%) Hence Ponchia’s puzzlement, for which see above.

9 Cf. K.Watanabe, Die adé-Vereidigung anldsslich der Thronfolgerung Asarhaddons, Berlin 1987; S.Par-
pola - K.Watanabe, Neo-Assyrian Treaties and Loyalty Oaths, Helsinki 1988 (= SAA II).

7 See lastly SAA 11, p. 8, with previous literature which includes the translations of E.Reiner, in ANET,
pp. 532-533 and R.Borger, in Texte aus der Umwelt des Alten Testaments, 1/2, Giitersloh 1983, pp. 155-158.1
do not entirely agree with the restorations and the translations proposed by the above scholars: due to its
poor state of preservation, the reconstruction of the entire passage (I, 1'-9') is quite uncertain: »' [May
Mati-ilu], 2’ his sons, his daughters, [his] ma[gnates, the people of his country] * [be reduced(?)]like[ ],
# [may] his country [become (?)] like wasteland, > may his territory, (reduced) to the size of a brick of one
ammatu [(0)], ¢ be annihilated for his sons, [his] daughters, [his magnates, the p]eople of his country to
stand upon. May Mati-ilu, [his sons,] ¥ his [dau]ghters, his magnates, the people of his country [ ] like
limest[one(?)] *' (and) he himself, together with the people of his country, be cru[shed] like gypsum”. For
line 9’ cf. W.von Soden, WO, 22 (1991), p. 188 [= AHw., p. 1581a): lip-p[i"-’i-is]). The second part of line 5'
is problematic: p1§ xU$ [ ] has been either restored ina u-[zu-zi-fu] (SAA 11, p. 8), ina u-[zu-zi-sa(?))
(TUAT, p. 155) or 1 k0§ (ANET, p. 532; CAD L, p. 178a; cf. CAD A/2, p. 68b: A% k0§; CAD Q, p. 118b:
ina xU§; Watanabe, adé, p. 198b). For the standard dimensions of Neo-Assyrian bricks —ca. 407 X 10 cm—
see lastly M. A .Powell, Masse und Gewichte, in R1A 7, p. 474, in connection with the ammatu-measure (40
to 50 cm). For the motif of “physical reduction”, cf. the Appendix on Sefire, I, A, 25.

® I base myself on the photos in ARRIM, 8 (1990), pp. 18 and 24 rather than on Donbaz’s cuneiform copy
(ibid., p. 8).
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follows: “May his country become quickly(?) as small as a brick™®.

Let us turn to line 19. Moving from the assumption that the subject of the sentence
is the would-be trespasser, we can easily dispose of translations like “May he no longer
give advice to the king (i.e. USpilulume)”. On the other hand, an (otherwise unpar-
alleled) curse such as “Nobody will give advice to him” or “Nobody will give advice to
(him, as if he were) a king” would not at all fit the climax of the curse sequence,
especially after the drastic malediction of line 18. The solution of the problem should
then be sought in another direction. In my.opinion, the meaning of the verb malaku in
Rev. 19 of the Pazarcik stela is not that of Akkadian malaku “to give advice” but
corresponds to that of II1, IT and I millennium West Semitic mlk “to reign”*°. Allin all,

9 For the use of sehéru “to become small”, said of countries (matu), see briefly CAD §, p. 121a; AHw., p.
1087b, s.v. sehéru G 1 d. As concerns ur-ru-uh, one can either think of an abnormal form of urruhis (so
Donbaz, ARRIM, 8[1990], p. 10) or else to the 3rd sg. present of aradhu D “to hasten, to come quickly” used
in hendiadys with sehéru (cf. CAD A/2, p.222a; AHw., p. 63a) although the standard sequence is urruhu +
other verb. On the other hand see the expression haldq mati urruh “the destruction of the country will be
hastened” (C.Virolleaud, L’Astrologie Chaldéenne, Paris 1908-1911, Samag, IV, 12, and cf. XIV, 44; cf.
CAD A/2, p. 221b; contra, AHw., p. 63b [but then p. 1544b]).

10) See the important article of J.Renger, Zur Wurzel MLK in akkadischen Texten aus Syrien und Paldstina,
in A. Archi (Ed.), Eblaite Personal Names and Semitic Name-Giving, Roma 1988, pp. 165-172, where it is
convincingly suggested that malaku in the Amarna letters means something like “sich als/wie ein Herr-
scher/Konig verhalten bzw. handeln; herrschen, befehlen”. I totally share Renger’s opinion: in a recent
note of mine (Breath of Life and Water to Drink, in L. Milano [Ed.], Drinking in Ancient Societies. History
and Culture of Drink in the Ancient Near East, in press) I have tried to offer an explanation for two of the
three “difficult” passages listed by Renger, ibid., pp. 171-172 (EA 116, 14-17 and 191, 9); the third passage
(EA 136, 24-27) shall be commented upon presently. As concerns the occurrence of malaku in PRU III, p.
135 (RS 15.137), 16, the translation of the verb cannot be “to reign” but requires a more nuanced rendering
(cf. CAD M/1, p. 158, s.v. malaku B “to rule, to hold power”; AHw., p. 594a, s.v. malaku I1I “herrschen,
verfiigen iiber”; Renger, cit., p. 171, n. [30]: “haben keine Gewalt iiberhin”) in consideration of the specific
context in which this clause is inserted and of the close connection of PRU III, pp. 134-135 (RS 15.137) with
three other documents: PRU III, pp. 79-81 (RS 16.239), pp. 83-84 (RS 16.157) and pp. 85-86 (RS 16.250)
—all these texts belong to to the dossier of Abdu son of Abdi-nergal. The case at hand origins from a royal
grant of real estate coupled with exemption from military “aid” and corvée obligations that are commuted
into a yearly payment of a specified amount of silver: I have briefly dealt with these texts in Prehistory of the
Achaemenid Tributary System, in P.Briant - C.Herrenschmidt (Eds.), Le tribut dans I’empire perse, Paris
1989, pp. 206-207. In PRU 111, p. 135, 15-16 we have: “The city mayor (hazannu ali) and the overseer of the
fields (akil eqlati) la-a i-ma-li-ik ueu-§u; in PRU III, p. 81, 31-33: “The overseer of the chariots (akil
narkabti) shall not rule / have power over PN (la ii-ma-’e-er ucu PN)” (differently AHw., p. 1472b, s.v.
(w)druD 6 a “tibersenden, schicken”); in PRU III, p. 84,22-23 and p. 86, 17-18: “He is free (za-ki) from the
hands of the overseer of the chariots and of the (city) mayor”. The parallel between malaku and (w)u’’uru
was already pointed out by CAD A/2, p. 322b and M/1, p. 158a: clearly enough malaku in PRU III, p. 135
cannot straightforward mean “to reign“ (cf. CAD H, p. 164a: “The mayor of the city and the overseer of the
fields shall not lord it over him”). The isolated Ugaritic occurrence of maldku uGuU “to exercise authority
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the only reasonable translation of line 19 is: “In no way (mim-ma ... la) may he exercise
kingship over the king (scil. U$pilulume)”.

It should be noted that malaku in Pazarcik Rev. 19 corresponds to the current
formulaic expression Sarriitu (/malkiitu) epéSu “to exercise kingship, rule, domi-
nation”: as concerns the pair malku—malaku cf. Sefire, I, B, 22: kimlky’ zy ymlkn b’rpd
“all the kings that will reign in Arpad”, but see in particular 3R, 66, X, 24’-25': ucu

LUGAL.MES$ malkitu Sarrita kissiita lépus “May he exercise rule, domination and over-

lordship over (all other) kings”!.

Summing up, the translation of Pazarcik Rev. 13-20 should run as follows:
13. Whoever shall take (it = the boundary stone) away from the hand of U$pilulume,
14. his sons (and) his grandsons:
15. may Assur, Marduk, Adad, Sin, Samas
16. not stand at his lawsuit

over, to lord it over” has a unique and as yet unnoticed parallel in a Middle Assyrian document from Assur,
possibly dated to the reign of Tukulti-ninurta I (1243-1207), which was published a few years ago
(J.A.Brinkman - V.Donbaz, Two Middle Assyrian Texts from Assur, ZA 75[1985], pp. 83-86). The text is a
declaration made by a certain AjSur-iddin who states that he had not used prisoners-of-war (i.e. state
property) for his own private benefit: the declaration consists of two sections (lines 6-14 and 15-25) of
almost identical wording. For the reader’s convenience I reproduce Brinkman’s translation: “Concerning
the people from Subri, the people from Nairi, and the people from Katmuhu: I did not give advice (¢ ma-a
i+na UGU <KUR.>$u-ub-ri-e ' XUR.na-i-ra-"ia*-e ® u XUr.kat-mu-ha-"ia*-¢° la-a am-li-ik ...). I did not give
orders to them. I did not summon them. They did not use my plows. They did not seed (my) field(s). I did
not consume (any part) of the tax on their harvest” (lines 6-14); “If AsSur-iddin has given orders to the
people from Subrii (...), (if) he has summoned them (fext: him), (if) they have used his plows, (if) he has
consumed the tax on their harvest, (then) As§ur-iddin has been guilty of treason” (lines 15-25). The
understanding of lines 6-9 is crucial: note that in the second section of the declaration the verb malaku does
not occur (the omission of eqla erésu —which one would expect after line 21 [// line 12}— can be considered
as a mere scribal error) and the three ethnical groups are mentioned in association with the first charge
against AS8ur-iddin (Sapdru: line 19 // line 9). Lines 6-9 thus represent the “heading” of the accusations
against the Assyrian official, that are sequentially itemized in the following lines 10-14 and then resumed in
the summa-clause of lines 15-25. At any rate Brinkman’s translation of lines 6-9 makes little sense, in itself
(what does it mean: “to give advice” to deportees?!) and in relation to the serious misbehaviours which
As8ur-iddin is charged with. An easy way to overcome these difficulties is to understand malaku not as “to
give advice to” but as “to exercise authority, to lord it over, etc.” exactly as in PRU III, p. 135 (RS 15.137),
16: our passage can then be translated as follows: “I have not exercised any (undue) authority over the
people from Subrii ...”. I draw attention to the use of malaku ina UGU which perfectly mirrors the wording of
Pazarcik Rev. 19. (I hardly need to underscore that the occurrence of malaku “to reign” in this Middle
Assyrian text opens entirely new perspectives as concerns the relations between West Semitic and Ak-
kadian in the late II millennium —an issue that can only be hinted at here).

D K. Deller, Or 53 (1984), p. 77, calls attention to the duplicate KAR 214, IV, 13', which omits uGu
Sarrani and replaces malkitu with Sangiitu; cf. now also CAD $/1, p. 384a. Cf. also a-na ma-li-kut mal-ki
“for the royal rulership”: Erra, IIb, 23 (Cf. L. Cagni, L’epopea di Erra, Roma 1969, p. 84).
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17. (and) not listen to his supplication;

18. may his country become quickly as small as a brick,

19. in no way may he exercise kingship over the (legitimate) king.
20. Taboo of A$$ur, my lord, (and) Sin, who dwells in Harran.

For a better appreciation of the formulaic repertoire of the curse section in the
Pazarcik stela —whose dating ought to be set in an early phase of Adad-nirari’s reign
(possibly 805 B.C.) whereas the Antakya stela was probably written in 796'>— attention
should be drawn to the fragmentary stone inscription recording the treaty between
Samsi-Adad V and Marduk-zakir-§umi I of Babylon*. Following Parpola - Watanabe’s
suggestion'*, this treaty was concluded during the last years of Shalmaneser I1I’s reign,
before Samsi-Adad’s accession (i.e. 827-824). On the other hand, the A$Sur-nirari -
Mati-ilu treaty is certainly to be dated in A$Sur-nirari’s first regnal year (754)%°. As
concerns the Bar-ga’ayah - Mati‘-’el treaty, the dating of the three stelae is still a matter
of debate, which basically depends on the highly controversial and as yet unsolved
problem of Bar-ga’ayah’s identification’®.

Clearly enough, we are faced with a cluster of documentary evidence, spanning
over some 70 years, that significantly witnesses to formulaic and stylistic continuities but
at the same time mirrors the deep change which took place in the military and political
interactions bétween Assyria and its neighbouring countries —a change that drastically
affected the formalization of international relationships'’

Coming back to the treaty between Samsi-Adad V with Marduk-zakir-§umi I, R.
‘Borger® has pointed out the close parallelism between the curses in lines 22’-35" and

12) Cf. lastly Ponchia, Assiria, pp. 46 and 49.

3 Seelastly SAATI, pp. 4-5 and P1. I, and J. A Brinkman, Political Covenants, Treaties, and Loyalty Oaths
in Babylonia and Between Assyria and Babylonia, in L. Canfora - M. Liverani - C. Zaccagnini (Edé.), I
trattati nel mondo antico, Roma 1990, pp. 107-112 (“The Text of the Treaty Between Marduk-zakir-shumi I
and Shamshi-Adad V"), with substantial differences in the restorations of the lacunae and of the partially
preserved signs.

9 SAA 11, pp. XXVI-XXVII.

19 Cf. SAA 11, pp. XXVII-XXVIII.

19 See briefly SAA II, pp. XX VII-XXVIII, where 754 is suggested (// ASSur-nirari - Mati-ilu treaty) and
the opposite view of A. Lemaire - J.-M. Durand, Les inscriptions araméennes de Sfiré et I'Assyrie de
Shamshi-ilu, Gen&ve-Paris 1984, p. 58, who date Stela III to the reign of Adad-nirari III (810-783, some
time between the years 796 and 783) and Stelae I and II to the first regnal years of Shalmaneser IV (782) and
ASSur-dan III [text: II (sic!)] (772).

1) See lastly M.Liverani, Terminologia e ideologia del patto nelle iscrizioni reah assire, in Trattati, pp.
113-147, esp. pp. 120-127; Brinkman, Covenants, pp. 81-112.

18 Or 34 (1965), pp. 168-169.
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those of the epilogue of Hammurapi’s Laws. Borger’s remarks have met with a general
consent. For my part, I would like to draw attention to the important connections
between these curses and those of the later treaties: few examples will suffice to
illustrate my point*®.

— 18'-19": “(May Marduk) destroy his country, smite his people [through hunge]r and
famine (** ... kUr-s[u]'®" [li-hal-liq ina bu-bu-t}i' u hu-sah-hi UN.MES-§1 li-Sam-qit)”; cf.
line 33': [KUR-su ina hu-Sah-hi u bu-bu-ti] li-hal-[liq]. Cf. ASSur-nirari - Mati-ilu, IV,
8-10: “May Adad ... put an end to Mati-ilu’s country and to the people of his country
through want, famine and hunger (% ... ina su-un-qi ° su.xG hu-Sah-hi $6 RN KURr-su
UN.MES$ KUR-5U 0 lig-qat-ti ...)". »

— 26'-27": “[Ma]y Ea ... dam [his] rivers [at the source] (* ... %.a ... fD.M[ES-§1i]
27 [ina nag-bi li)s-kir ...)”; 32': “[May Adad deprive him of rai]n from heaven and of
seasonal flooding from the underground water (** [... “BKUR $&]G ina AN-e A.KAL ina
nag-bi (li-tir-su])”. Cf. A$§ur-nirari - Mati-ilu, IV, 12-13: “May they be deprived of
Adad’s thunder so that rain become a taboo for them (*? ik-kil “8KUR li-za-me-ii-ma
3 A.AN.ME§ a-na ik-ki-bi-§t-nu lis-3d-kin)” .(Ct. the isolated occurrence of ikkibu in
Pazarcik 23 and Rev. 20). :

— 34’-35": “(May Adad) [turn] his [country] into [ruin mounds left by a flood] (** ...
[KUR]-"su” a-n[a DUg a-bu-bi] > [li-tir ... ])”. Cf. A&ur-nirari - Mati-ilu, V, 5-7: “May
AS8ur ... turn your country into wasteland, your people into an inundation/devastation,
your cities into ruin mounds, your house into ruins/wasteland (° ... KUR-ka ana ti-$d-ri
® UN.ME$-ka ana GIR.BAL URU.MES-ka ana DUL.ME E-ka ’ ana har-ba-ti lu-tir)”. Cf. also
Sefire, I, A, 32: “May its (i.e. Arpad’s) vegetation be laid waste into a desert; may
Arpad be(come) a mound of ruins (wtht lysmn "hwh wthwy ’rpd tl)”.

19 The restorations at the beginning of the lines largely depend on the estimated missing part on the left
side of the inscription. As said before, there is a considerable disagreement between Brinkman and Parpola
- Watanabe. However, considering that in lines 19'-20’ the right edge of the stone is preserved, and that no
more than three signs are needed in order to fill the gap at the beginning of line 25’ ([kab-ta-at]), the original
width of the stone can be reckoned with a considerable degree of confidence. According to Brinkman,
Covenants, p. 107 fn. 102, the surface measurements of the stone are 90 X 123 X 47 mm; according to
Parpola - Watanabe, SAA II, p. XLIII, they are 86 X 125 X 44 mm: to judge from the size of the signs and
their density in the lines, the original width of the inscription should have measured ca 15 to 15.5 cm, and not
14 as reckoned in SAAII, p. XLIII. My restorations, which do not always coincide with those of Brinkman
and of Parpola - Watanabe, try to fit into the actual length of the lacunae. )
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— 31'-32": “([May Sin]) [bring to an end (days, months and) years of] his [rei]gn in
sighing and [moaning] (**' [(UD.MES IT1.MES) MU.MES pa]-"le™-e-$ii i-na ta-né-hi "u" [dim-
ma-ti] 3 [li-Saq-ti ...])”; see also 23'-24": “(May 1llil) determine as his [fate] a reign of
exhaustion, scarce days, years of fa[mine] (**' ... pa-le-e ta-né-hi UD.MES i-su-ti MU.ME§
hu-[$ah-hi] ** [a-na §im-ti li}-$im-§u ...)”. Cf. Sefire, I, A, 29-30: “May the sound of the
lyre be heard no more in Arpad but instead, among its people, the moaning of disease,
the noise of cries of distress and of lamentation” (see Appendix). Note that the sequence

umi — arha — $anati — palii does not occur in later Neo-Assyrian treaties and loyalty
oaths.

— 22': “May [Anu, fathler of the gods, break his sceptre (Gi8.pa-st lis-bir)”. Cf.
A3$ur-nirari, V, 12-13, and Sefire, I, A, 38-39, quoted below, Appendix.

— 28'a: “(May Sama$) overturn his kingship (Sar-ru-us-su li-is-kip)“. Cf. Pazarcik
Rev. 19 (see above, pp. 55-58) and also ASSur-nirari-Mati-ilu, V, 5: “May As8ur,
father of the gods, who grants kingship ... (na-din LUGAL-#)”.

— 28'b: “(May Sama3) not j[udge] his lawsuit (di-in-§i a-a "-[di-in])”; cf. 25'-26':
“(May Mulliltu) [not inter]cede for h[im] before Illil in the place of judgment and
decision (** ... "a™-$ar $ip-ti u B5.BAR i-na ma-har *+EN.LiL a-bu-us-[su] * [a-a is-bat]
...)". Cf. Pazarcik, Rev. 16 = Obv. 22 (see above, p. 54).

The overall scenario in which these treaties are situated can be further enlightened
by comparing the Samsi-Adad - Marduk-zakir-§umi treaty, and the Pazarcik stela, with
the bilingual inscription of Tell Fekherye (to be dated in the first half of the IX century,
possibly during Ashurnasirpal’s reign [883-859])*° —to my knowledge, the remarkable
connections that trace a significant link between these texts have not yet been entirely
perceived. _ :

As is well known, the Fekherye epigraph consists of two different dedicatory
inscriptions that were carved on the statue immediately one after the other. The former
(“A”) was originally composed in Akkadian and then translated into Aramaic (Akk. A:
lines 1-18 = Aram. A: lines 1-12); the latter (“B”) was originally composed in Aramaic

2 Editio princeps: A. Abou-Assaf - P. Bordreuil - A.R. Millard, La statue de Tell Fekherye et son
inscription bilingue assyro-araméenne, Paris 1982; cf. previously A. Abou Assaf, Die Statue des HDYS'Y,
Konig von Guzana, MDOG 113 (1981), pp. 3-22; P. Bordreuil - A.R. Millard - A. Abou Assaf, La statue de
Tell Fekheryé, CRAIBL, 1981/4, pp. 640-655.
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and then translated into Akkadian (Aram. B: lines 12-23 = Akk. B: lines 19-38)'.
Scholars have immediately pointed out and discussed the striking similarities of the
curse section in Aram. B, 18-22 (= Akk. B, 30-35) with the curse section in the
Bar-ga’ayah - Mati-’el treaty (Sefire, I, A, 21-24)*2. On the other hand, it has been
observed that Akk. A (= Aram. A) reproduces the standard format and phraseology of
Mesopotamian votive inscriptions®.

Once all this be taken for ascertained, I further suggest that the sequence of
invocations in Akk. A, 10-14 (= Aram. A, 7-10) —and, to a lesser extent, in Aram. B,
13-14 (= Akk. B, 21-23)— corresponds to the sequence of curses in the Samsi-
Adad - Marduk-zakir-$umi treaty and in the Pazarcik boundary stone inscription®.
Here follows a detailed analysis of Akk. A, 10-14.

[1] Akk A, 10a: “to keep his life in good health” (ana bullu(Ti-ut)
nap$atisu(zi.Me8-§4)...) (= Aram. A, 7: lhyy nbsh) + Akk. A, 11b-12a: “for the welfare
of his house, his offspring and his people” (* ... Sulum(siLim) biti(£)-Sti zéré(NUMUN.
MES$)-$7 2 u nisé(UN.MES)-$i ...) (= Aram. A, 8a-9b: ® ... wislm byth wisim zr'h wisim
? nswh ...). .

// Samsi-Adad 17'-18': “(May Marduk) decree his illfare and the dispersal of his people
[ 1. May he pour out his life like water (*’' ... la §4-lam-§u u sa-pa-ah nisé(uN.Me8$)-5u
¥ 1 lilg-bi napista(z1)-st kima(cim) mé(a.ME) lit-bu-uk ...)”; cf. line 21': “May
(Nabd) ... [ ] evil demons, not spare his life ([ |x gal-le-e lem-nu-ti la i-gam-mi-la
nap-Sat-su)”.

[2] Akk A, 10b-11a: “for the prolongation of his days and the increase of his years (*° ...

ardk(Gip.pA) imé(up.Me$)-§u 1 stim-ud Sanati(Mu.ME$)-$% ...)” (= Aram. A, 7b-8a:

T ... wim’rk ywmwh ® wlkbr snwh ...); cf. Aram. B, 14a: “for the prolongation of his life

) Cf. J.C. Greenfield - A. Shaffer, Notes on the Akkadian-Aramaic Bilingual Statue from Tell Fekherye,
Iraq 45 (1983), pp. 109-116, esp. p. 109; F.M. Fales, Le double bilinguisme de la statue de Tell Fekherye,
Syria 60 (1983), pp. 233-250.

2) See, e. g., Abou-Assaf - Bordreuil - Millard, Statue, pp. 77-79; F.M. Fales, Massimo sforzo, minima
resa: maledizioni divine da Tell Fekheriye all’ Antico Testamento, Annali di Ca’ Foscari 21/3 (1982 [=1984]),
pp- 1-12; lastly id., Istituzioni a confronto tra mondo semitico occidentale e Assiria nel I millennio a.C.: il
trattato di Sefire, in Trattati, pp. 163-164.

) Cf. Abou-Assaf - Bordreuil - Millard, Statue, p. 69: synoptic tabulation of Akk. A, Kurba’il statue of
Shalmaneser III and Nabi statue of Bel-tarsi-ilumma (epoch of Adad-nirari III); Fales, Syria 60 (1983), pp.
236-238. :

29 1t goes without saying that the the various stichos that make up the entire sequence also occur in treaties,
loyalty oaths, royal inscriptions and letters of later Neo-Assyrian period: cf. Fales, Syria, 60 (1983), p. 237
with references to CAD’s entries.
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(wim’rk hywh)“ // Akk. B, 21b: “for the prolongation of his reign (arak(Gfp.DA)
pa-lu-su)”.

// Samsi-Adad 31'-32": “([May Sin]) [bring to an end (days, months and) years of] his
[reilgn GV [(@mau arhir) Sanati pa)-"le-e-8u ... > [li-Sag-ti ...])”.

Aram. B, 13b: Prm wrdt krs’h /| AKk. B, 21a: ana ti-ri-is kussi(G18.Gu.zA)-§i are
semantically related to clause [2] but their interpretation is highly problematic, both
from the Akkadian and the Aramaic viewpoints. In Neo-Assyrian royal inscriptions
(and in related textual evidence) tarasu “to be in order, to be right, correct” (cf. AHw.,
p. 1327b, s.v. tardasu II) never occurs in association with kussd: the verb which is
normally used is kdnu. Even more troublesome is the interpretation of the 8-sign
sequence ['rmwrdt —without any word divider— of the Aramaic text, also because it is
extremely hard to reconcile it with the corresponding Akkadian “translation”?. For the
time being, and faute de mieux, 1 am inclined to accept Greenfield - Schaffer’s proposal®®
to emend 'rm to trg (although the inscription shows a clearly written ’) and to interpret
rdt as the equivalent of Akkadian rédiitu (although one would expect a [ before the
noun). Consequently, my tentative translation of the passage is: “for the good order and
the (legitimate) succession of his throne” (Aram.) / “for the good order of his throne”
(Akk.)”.

As concerns tarasu // trs(?) some comments are in order. The occurrences of #rs in
Aramaic texts are considerably late’®; moreover, the expression kwrsy trs (and the
corresponding Akk. kussé tarasu) “to set up a ritual stool” is not pertinent to the
Fekherye context?. On the contrary, interesting clues can be drawn from an analysis of

) See, e.g., Abou Assaf, MDOG 113 (1981), p. 14: “um die Liebe (wdd?) zu seinem Thron zu beférdern”;
cf. p. 18: “I-’rm: Inf. cstr. Aphel (??) zu rwm ‘hoch sein’ mit Prép. [-”; Bordreuil - Millard - Abou Assaf,
CRAIBL 1981/4, p. 646: “Pour l'exaltation et la perpétuation [wrdt] de son trone” = Abou Assaf -
Bordreuil - Millard, Statue, pp. 23-24 with philological comments at p. 33; A. Caquot, CRAIBL 1981/4, p.
653, suggests “pour Aram et la perpétuation de son tréne(?)” or, as an alternative, proposes to split
Urmw  rdt “et voir ici un nom verbal & préfixe de causatif ’ (que suppose aussi la traduction ‘exaltation’
recourant i la racine rwm) évoquant le verbe syriaque ‘rmf qui a le sens de ‘jeter, poser (des fondements)’ ”;
cf. A. Millard’s reply to Caquot’s remarks (ibid.), where he points out the difficulty of a simultaneous
presence of aphel and haphel forms in one and the same text and consequently prefers to interpret ‘rm as a
nominal form of the root RWM with prostetic alef and adduces the parallel evidence of ’§m in the Sefire
inscription (I, C, 25; I, B, 7). For additional discussion see above, main text.

2 Iraq 45 (1983), p. 115.

2D Fales’ proposal (Syria 60 [1983], pp. 248-249) to interpret wrdt as a borrowing from AKk. urdiitu
“servitude, vassalage” and to translate “pour la levée de la vassalité de son tréne” is not persuasive also
because it lacks any comparative evidence both in Aramaic and Akkadian sources.

2) Cf. the references quoted by Greenfield - Shaffer, Iraq 45 (1983), p. 115.

2 Cf. Fales’ remarks: Syria 60 (1983), p. 248 fn. 69.
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the use of tarasu in II millennium Canaanite, as revealed by the Amarna letters from
Syria-Palestine. Aside from the recurrent expression tardsu analina pani, “to appear,
seem right to (someone)”*’, note EA 137, 54-55: “My heart was loyal (ta-ri-is lib-bi)
towards the king my lord”; EA 116, 26: “(PN) is not correct with me (u-ul [ta-rli-is
it-ti-ia)”; EA 109, 60-61: “The city rulers are not correct with me (%° ... L6.Me$ *'[h]a-za-
nu-te "4 -ul tar-sa<-at> it-ti-ia)”>'; EA 170, 24: “We could not check the truth of the
news (a-ma-ta la nu-tar-ri-is)”. " ‘

It seems clear that in the Amarna letters from Syria-Palestine the semantics of
tarasu largely correspond to those of kdnu/kunnu™: see in particular the expression taris
libbi muhhi Sarri béliya (EA 137, 54-55), obviously to be compared with phrases like “Is
his heart loyal to [RN]? (* lib-ba-§4 it-ti [RN] ¢ ki-ni-i ...)”*® and, above all, with the
decisive passage Surpu II, 55-56: “His mouth is true — his heart is untrue; his mouth:
“Yes’ — his heart: ‘No’ (*° pi-i-$ii tar-su Bb-ba-§i la ki-i-ni *® pi-i-sti an-na lib-ba-sii
ul-la)”.

In this regard, it is highly significant that in the lexicon of the Amarna correspond-
ence, deeply affected by the Canaanite linguistic background, the verb kanu is totally
absent>*: it occurs only in lines 19-20 of EA 162, a letter sent from Egypt to Aziru of
Amurru: “Also if you have acted with loyalty, nevertheless the words which you have
written to me were not true (*° & §um-ma te-[fle-[pu-us ki-i ki-it-ti i i-ul ki-i-na®® gab-bi
a-wa-te.MES$ Sa tas-pur ...)">.

Summing up, tarasu (= *trs(?)) in Late II millennium Canaanite dialects to a great
extent corresponds to, and in fact substitutes, Akk. kdnu: the occurrence of rarasu (and
possibly of #rs[!]) in the bilingual inscription of Fekherye would thus mark the earliest
re-emerging of this term in the I millennium sources®.

3 E.o. EA 74, 59-60; 92, 46-47; 103, 40; 106, 35, 41; etc.

3D Cf. A.F. Rainey, El Amarna Tablets 359-379, Neukirchen-Vluyn 1978, p. 96, s.v. tardsu.

32) See in fact W.L. Moran, Les lettres d’El-Amarna, Paris 1987, p. 411 fn. 3 ad EA 170, 24: turrusu =
kunnu “confirmer”, on the basis of Fekheriye, Akk. B, 21 —the passage here under discussion.

3) 1. Starr, Queries to the Sungod. Divination and Politics in Sargonid Assyria (SAA IV), Helsinki 1990, p.
181, n. 172, 5'-6'.

3 Moran’s tentative proposal (El-Amarna, pp. 308 and 309) to read [ka-ilag-a-na-ku i-na $§A-bi-ya in EA
109, 20: “Je suis [fer]me dans ma résolution” (cf. lines 23-24: 2 ... ka-ilag-nu i-na) ** [$)A-bi-§u-nu: “ils sont
fe[rmes] dans leur [résoluti]on”) has been challenged by A.F .Rainey, A New Translation of the Amarna
Letters - after 100 Years, AfO 36-37 (1989-1990), p. 60: “I [sai]d(!) ([ag-blu a-na-ku) in my heart”; as
concerns line 23, Rainey accepts Moran’s reading and translation, albeit “reluctantly”: “One might expect
some form of gab”.

3) (f. line 23: “And (this) is true (k[i]-i-na)”.

39 Cf. E. Leichty, The Omen Series Summa Izbu, Locust Valley, NY, 1970, p. 220, 308: ta-[ra-su] =
$u-fu-ri “to put, to bring in order” (eséru S), semantically akin to kdnu D. '
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In the light of this, I would not hesitate in connecting Akk. B, 21// Aram. B, 13 with
Samsi-Adad 28'a: “(May Samag) overturn his kingship (Sar-ru-us-su li-is-kip)” and with
Pazarcik Rev. 19, already quoted.

[3] Akk. A, 12b-13a: “to expel the sickness of his body (** ... ana nasah(zi-ah)
mursi(G1G) 1 §4 zumri(su)-$ii ...)” // Aram. A, 9: “to remove sickness from him (wimld
mrq mnh)”.
/ Samgi-Adad 30': “([May Sin]) [inflict upon him] a great [(physical) punishm]ent not to
be removed from his body ([Ser-fla ra-bi-ta §4 ina zumri(sv)-§u la inakkaru(xOr-ru)
[limissu])™".

[4] Akk. A, 13b-14a: “that my prayer be heard, that my utterance be accepted (13 ...
ik-ri-bi-a a-na Se-me-e * qi-bit pi-ia ana ma-ga-ri ...)” // Aram. A, 9b-10a: “that his
prayers be heard, that his utterance be accepted (° ... wimsm® tsiwth wi *° migh *mrt
pmh)”. Cf. Aram. B, 14b-15a: “that his utterance please gods and men (** ... wim‘n ’mrt
pmh’Ulhn wl’nsn > tytb ...)” // Akk. B, 22-23a: “that his utterance be pleasing to gods
and men (* gi-bit pi(kA)-$it eli(UGU) ilani(DINGIR. MES) u nis&(UN.MES) * tu-ub-bi ...)”.
/I Antakya 19: “May (DNs) not listen to his prayers ([i]k-ri-bi-st ul i-Sd-mu-i)” //
Pazarcik Rev. 17: “May (DNs) not listen to his supplication (pi-ti up-ni-§u la i-SG-me-u-
$1)”.

[5] The final curse at the end of the Akkadian inscription (Akk. A, 18 // Aram. A, 12)
has been the matter of scholarly puzzlements and misunderstandings. In contrast with
the long sequence of maledictions that appear in Aram. B, 17-23 (// Akk. B, 28-38), the
* Akkadian inscription ends with a single curse: “May Adad, the hero, be his adversary
in court (** Adad(v) qar-du lu-ii bel(EN) di-ni-si)” I/ Aram. A, 12: hdd gbr Ihwy gblh).
Abou Assaf - Bordreuil - Millard, Statue, p. 20, remark that “bél dinisu est une
expression banale dans les sanctions des contrats néo-assyriens, mais elle ne se trouve
pas dans d’autres inscriptions monumentales”. Greenfield - Shaffer, Iraq 45 (1983), p.
115, observe that “the use of bél dini is subtler than the Editors realize. In addition to its
legal sense, it refers to the epithets bél biri, bél dini (and variations) which Adad shares

37 Fales, Syria 60 (1983), p. 238 with fn. 29 points out the inconsequent use of the pronominal suffixes in
Akk. A, 12-13, and suggests an original formulation ana nasdh mursi-ya that would better suit the
ebbu—ellu—namru prosodical structure of the entire sequence of lines 12-14. Fales’ remarks are entirely
appropriate: however, as line 30’ of the Samsi-Adad’s treaty clearly shows, the formulaic repertoire
concerning diseases to inflict upon vs. to extirpate from somebody includes the explicit mention of the
human body: cf. the Aramaic translation mnh (Aram. A, 9) of Akkadian sa zumrisu (Akk. A, 13). For a
comprehensive treatment of disease curse formulae involving Gula see now Watanabe, adé, pp. 35-40.
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with Sama as gods of divination”. Fales, Syria 60 (1983), p. 237, draws attention to the
fact that this phrase is the only Neo-Assyrian intrusion in the final section of the
inscription (lines 15-18) —which is entirely Standard Babylonian in its topical, stylistic
and grammatical features— and adds that “Iinvocation de divinités particuliéres
comme ‘adversaires judiciaires’ a un certain nombre de paralléles dans les documents
juridiques néo-assyriens”. ,

It is my impression that the functional as well as the historical significance of the
clause in Akk. A 18 has not been entirely appreciated: the only way to understand its
meaning is to relate it with the “judicial” curses that are inserted in monumental
inscriptions and in international treaties of the late ninth - first half of the eighth century.
More precisely, the invocation to Adad —the god to whom the Fekherye statue is
dedicated— that he may act as “adversary in court” against him who will not respect the
statue and its inscription, is the opposite of clauses such as “May Samas ... not judge his
lawsuit” (Samsi-Adad 28") or “May Mulliltu ... not intercede for him before Illil in the
place of judgement and decision” (ibid. , 25'-26") or “May A$8ur, Marduk, etc. not stand
at his lawsuit” (Pazarcik Obv. 22 = Rev. 16). In other words, Adad (and Sama$) may
either act as supreme guarantors of correct judicial verdicts —in their capacity of divine
“judges” (dayyanu)*®— or, viceversa, as mighty “court opponents” (bél dini) against
wrongdoers and unlawful people of all sorts. '

As specifically concerns the Pazarcik stela, it should further be noted that the
“judicial” curse is the one and only malediction of the inscription carved on the obverse
of the stela, exactly as is the case of Akk. A 18 of the Fekherye statue®.

Summing up, it is my contention that the Fekherye clause [5] represents the
immediate antefact to the more articulated/nuanced curses attested in the epigraphic
evidence of the following decades*.

* ok K

38) Cf.F.M. Fales, Un dieu comme “juge” dans un texte néo-assyrien, RA 71 (1977), pp. 177-179, with quote
of previous literature, including K.-H. Deller, Die Rolle des Richters im neuassyrischen Prozessrecht, in
Studi E. Volterra, VI, Milano 1969, pp. 639-653, esp. pp. 646-647.

3) Thisis not the place to speculate about the (juridical and) historical implications of the joint engraving of
two different yet closely interrelated inscriptions, both on the Pazarcik stela and on the Fekherye statue.
) For later occurrences of the clause in international treaties see e.g. VTE, 422-423: “May Samas ... not
give you a just and correct (legal) decision (*?2 ... di-in kit-ti me-§6-ri **® a-ai-di-in-ku-nu ...)”; SAAV,n.9,
Rev. 9’: “(May Samag) give us an unjust (legal) decision (di-i-ni pa-rik-ti li-di-n{a-na-si])”.
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The Akkadian sources that have been discussed so far show a complex and ongoing
network of linguistic, structural and literary interactions with the Aramaic element of
northern Mesopotamia and upper Syria during the IX-VIII centuries B.C. Sure enough"»,’
this is not a matter of novelty and/or surprise. By far less obvious are some connections
with the western cunciform evidence of the II millennium (again, the Amarna
letters)—in fact these connections are still almost entirely unexplored.

Let us consider Pazarcik Rev. 19 again: as said before, maliaku corresponds to West
Semitic mlk and means “to reign, to exercise kingship, lordship, rule, etc.”. We can
however proceed a step further. I remind that the curse section in the reverse of Pazarcik
is made up of two pairs of maledictions (Rev. 15-17 and 18-19): the latter (“May his
country become quickly as small (lusahher) as a brick, in no way may he exercise
kingship (imallik) over the (legitimate) king”) deserves special attention in considera-
tion of an enlightening connection with an Amarna passage. If I am not wrong, the joint
occurrence of sehéru and malaku has a remote and isolated yet unmistakable antecedent
in Rib-hadda’s letter EA 136, 24-27. The reading of this Amarna passage poses no
problems: 2 §4-ni-tam 1t in-du-um® yi-sa-hi-ra-am a-na ia-§i> @ im-lu-uk is-tu? $A-ia
a-li-ik-mi a-na-ku *® i-pu-sa'-am tabuta(pu,.GA) [glossed: TU.KA] ? it-ti-§u §a RN; theré
is also a general agreement in translating “Furthermore: when I was pressed (lit.: when
it became too small/tight for me*!, I deliberated: ‘Come! I will establish friendly
relations with RN"7%2.

In spite of its apparent plausibility, this translation fails to grasp the real meaning of
Rib-hadda’s utterance. As correctly pointed out by Moran**, EA 136, which was written
in Beirut, displays various scribal peculiarities that make it a real unicum in the entire
dossier of Rib-hadda. Bearing this in mind, it should be noted that yisahiram in line 25
represents the one and only occurrence of the verb sehéru in the Amarna letters from
Syria and Palestine —I shall come back to this point later on. On the other hand, the
occurrence of malaku in line 26 should be related to the other two occurrences of the
same verbin the final section of EA 136: & LUGAL EN-ia yi-im-lu-uk a-na ir-§u (lines 35-36
= 39-40) “May the king my lord be/act as a king towards his servant™*.

D Following CAD S, p. 123a.

) See lastly Moran’s free translation: “En outre, lorsque j’était assailli, je me suis dit ...” (El-Amarna, p.
356).

) El-Amarna, p. 356 fn. 6.

“) The use of malaku, not followed by “analeli someone/something” (lines 26-27), is paralleled by EA 116,
4,and 191, 9: cf. Renger, MLK (cf. above, fn. 10), pp. 167-168 and 171-172. In EA 116 (letter of Rib-hadda)
malaku without ana (line 14) is immediately followed by milik ana GN “Be a king towards GN!” (line 17),
exactly asin EA 136. As concerns EA 136, 26-27, Renger (ibid. , pp. 168 and 172) quotes CAD’s translation
(“and I decided in my heart”) and remarks that “hier liegt offensichtlich die Bedeutungsnuance ‘befehlen,
kommandieren’ vor”.
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Lines 26-27 are of crucial importance for understanding the whole passage of EA
136, 24-29: therefore, before attempting a new translation, it seems appropriate to focus
on some points of detail.

First of all, it is essential to realize that there is no syntactic cesura between imluk
(1st sg. preterit) and yisahir-am (3rd sg. preterit*): both verbs are coordinated in the
same sentence and depend on the conjunction indum*®

The occurrence of malaku + libbu “to deliberate” is attested only in the Gt form:
see, e.g. itti libbisu lummuni $0 imtalik, “he deliberated in his dejected heart”?’; cf.
amtalkamma ina kabattiya, “1 deliberated in my mind/heart”®; ina tém ramaniya
amtalik, “I deliberated by myself in my own mind”*.

Having ascertained that also in EA 136, 26-27, malaku means “to reign, to exercise
kingship, etc.”, we must look for an appropriate explanation of the sequence imluk +
istu libbiya: libbu plainly means “heart” (and consequently also “state of mind, inten-
tion, will, etc.”*°); quite obviously it does not mean “from” but “with”, as is often the
‘case in the Amarna letters®'. Once all this be taken into due account, I propose the
following translation of EA 136, 24-29: “When it became too tight (lit.: small) for me
-and I was (reduced) to reign (only) with my strength of will (/it.: heart), (I said): ‘Come!
I will establish friendly relations with RN’ ”.

The above interpretation of EA 136, 24-29 perfectly fits the overall psychological
background of ‘Rib-hadda’s correspondence with Egypt. In his incessant pleas to the
‘Pharaoh, one of the recurrent topics is the account of his desperate and impotent
forlorness®®. One example will suffice for all: “Since the king ordered: ‘Protect your-

%) Contra E. Ebeling’s Glossar in EA, p. 1502: 3rd sg. present.

) Cf. AHw., p. 1420b, s.v. undu II 2 c, where the latter verb is interpreted as a D form: yusahhiram!.

41 Poor Man of Nippur, 11 = 16; cf. CAD M/1, p. 157a; AHw., p. 594a; dlfferently CADL, p. 246b: “with

his miserable heart he took counsel”.

) J. Nougayrol, Une version ancienne du “juste souffrant”, RB 59 (1952), p. 242, § 2, 3.

49 OIP 2, p. 145, 11-12.

50} Cf., in line 41, the occurrence of the topic expression yanu libba Sandm (also attested in EA 119, 42; 169,

4;371, 18) for which see Moran, El-Amarna, p. 357 fn. 7: “double fidélité ou loyauté”; cf. A. Gianto, Word
.-Order Variation in the Akkadian of Byblos, Roma 1990, p. 57 fn. 18: “There is no other intention” (EA 371,
‘ 18), but cf. ibid., p. 62: “because I do not have a divided heart” vs. ibid., p. 42: “because I am without
.~ duplicity” (EA 119, 41-42). See further EA 85, 66-67: % ... i-nu-ma 1 ha-za-nu'®" lib-bu-su it-ti lib-bi-ya “If

(there were) one city-ruler only —his heart (being) together with my heart”; cf. CAD D, p. 188a: “if only

one governor was of the same opinion with me”; differently CAD L, p. 170b: “if only one regent saw eye to

eye with me”.

5D Cf. W.L. Moran, The Syrian Scribe of the Jerusalem Amarna Letters, in H. Goedicke - J.J.M. Roberts

(Eds.), Unity and Diversity, Baltimore-London 1975, p. 165 and fn. 68, and M. Liverani, Farsi Habiru: VO

2 (1979), pp. 66-67, with a detailed discussion of EA 112, 10-18.

52) Cf. M. Liverani, Rib-Adda, giusto sofferente, AOF 1 (1974), pp. 175-205, esp. p. 179; id., Le lettere del
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self!”®, look: formerly, in the times of my forefathers, a royal garrison was with them
and the properties of the king were at their disposal (... mi-im-mi “LucaL
UGU-[$]u-nu ...); but now here I am: there are no royal provisions for me and there is no
royal garrison with me (*° ... & an-nu- '® a-na-ku ia-nu bla}-la-at 7 LUGAL-ri i Iiia
'8 ig-nu LO.MES ma-sa-ar-ti *° LUGAL-r[i'] i[t]-ti-ia ...). Alone as I am, shall I protect
myself?! (*° ... a-na-ku *i-na' [i}-di-ni-ia *'[i}-na-sa-rlu ra-mla-ni-ia)”>*.

On the other hand, Rib-hadda acts and speaks in his capacity of legitimate ruler
(hazannu) of Byblos® and never resorts to the well-known technique practised e.g. by
Abdi-hepa of Jerusalem and Abi-milki of Tyre, who do not want to be labelled as “local
rulers” (hazannu) and by all means try to be considered as officials that operate within
the ranks of the Egyptian provincial bureaucracy>®. In Rib-hadda’s political conception,
the rulership over Byblos derives from his heroic loyalty and total subordination®’
towards the Pharaoh.

Concretely, Rib-hadda’s subordinate rulership (EA 136, 26: malaku) depends on
the Pharaoh’s effective overlordship (again, malaku: EA 136, 36 and 40), i.e. on his
material help: how can Rib-hadda exercise the customary duties of a loyal and obedient
“vassal” if he can only rely on his well-determined yet powerless “heart”? The concept
of libbu is central in the structure of Rib-hadda’s political ideology and in the strategy of
the messages that he keeps on sending to his far-away and indifferent lord. The same EA

Faraone a Rib-Adda, OA 10 (1971), pp. 253-268, esp. pp. 262-263, as concerns the misunderstandings of the
Egyptian exhortation ussur ramanka.

3 As pointed out by Liverani (see fn. 52), ussur ramanka is the standard Akkadian “translation” of a most
usual Egyptian expression that simply means “watch out!, be alert!” or the like.

) EA 122, 9-21; for line 21 cf. Moran, El-Amarna, p. 334 and fn. 1: my translation does not coincide with
that of Moran (“Je dois me gar[der] tout seul”).

5) EA 114, 65-67: “They show indifference towards(?) / they tease (?) a ruler (like I am) that serves you
with loyalty (*° ... i ti-da-lu-na ® ha-za-na $a-a yu-ra-du-kai-na® ki-ti...)”; cf. Moran, El-Amarna, p. 317
and 318, fn. 13; EA 125, 31-32: “Why the king compares me with the (other) rulers? (*! ... a-mi-ni
yi-i§-ta-ka-nu-ni 2 vGAL-ru ki-ma L0.MES ha-za-nu-ti)”; ¢f. M. Liverani, Contrasti e confluenze di con-
cezioni politiche nell’eta di el-Amarna, RA 61 (1967), p. 8fn. 1;id., OA 10 (1971), p. 264 with fn. 61; lasﬂy
Moran, El-Amarna, p. 338 and 339 fn. 3. CAD $1, p. 135a maintains the interpretation of CAD H, p. 164a:
“Why has the king appointed me as a h{azannu]?”; EA 138, 26-27: “There is no (other) ruler of the king like
I am towards the king —(I) who would die for my lord (*® i-ia-nu LG.ME% ha-za-na Lu[caL] k[i-ma ila-si
21 4-na LUGAL $a-a ia-mu-tu [UGu be-l}i-ia)”; EA 85, 66-67: “If (there were) a city-ruler only —his heart being
together with my heart”: cf. above fn. 50.

9 Cf. Liverani, RA 61 (1967), esp. p. 15; C. Zaccagnini, L’ambiente palestinese nella documentazione
extrabiblica del Tardo Bronzo, RBI 32 (1984), esp. pp. 22-24; lastly id., Breath of Life. The sporadic
Amarna passages in which hazannu designates an Egyptian official and not a Syro-Palestinian ruler (e.g.
EA 230, 9, 17, 237, 17, 317, 24) have been discussed afresh ibid.

5D aradu [ urrudu “to serve”: see briefly CAD A/2, p. 220.
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136 provides us with a superb example of how libbu can be used as a strictly functional
tool for the purposes of the subject-matter dealt with by the ruler of Byblos. The
resumptive appeal at the end of the letter (lines 39-43) echoes expressions and argu-
ments already exposed in the preceding lines but introduces a new rhetorical device
which is perfectly coherent in its sequential formulation: “May the king my lord be/act as
aking towards his servant. Behold! (For my part) there is no other heart: I myself would
die for the king my lord. But may the king my lord keep (his) servant alive! (*! sum-ma
i-ia-nu $A Sa-na-am ** UGU LUGAL EN-ia BA.US a-na-ku * il LUGAL EN-ia TIL.LA I1R)”%S.
Regardless of whether summa (line 41) is understood as “if” or as “Behold!” (cf. fn. 58),
libbu can not be referred to the Pharaoh, but to Rib-hadda, asin EA 119, 42; 169, 4; 371,
85; cf. 253, 26-28 (panu). It should further be noted that, from a syntactic and stylistic
viewpoint, the sequence of phrases in EA 136, 39-43 is rigidly patterned according to a
line-by-line partition: consequently, muhhi $arriin line 42 should not be related to yanu
libba $andm of line 41 -—cf. EA 119, 169 and 371, quoted above, where libbu $anii is not
followed by muhbhileli sarri —but to amiit andku of the same line 42°.

EA 137, 52-55is of particular interest for the topic here under discussion: “My lord
knows that I would die for him (°? & yi-di be-li i-nu- ma UGU-Su a-mu- -tu). When I was in
the city, I protected it for my lord and my heart was loyal towards the king my lord (*3 ...

®) Moran, El-Amarna, p. 356, translates lines 41-43 “Si le roi, mon seigneur, ne change pas ses dispositions
de coeur, alors je mourrai. Que le roi, mon seigneur, donne la vie a son serviteur”, but suggests (ibid., p.
357 fn. 7) another and possibly better interpretation for lines 41-42: “Vois, il n’y a pas double fidélité. Pour
le roi, mon Seigneur, je mourrais”: for Summa “behold” see id., Amarna Summa in Main Clauses, JCS 7
(1953), pp. 78-80. See previously Liverani, AOF 1 (1974), p. 200: “Se non c’¢ un diverso atteggiamento del
re mio signore, io morrd. Il re mio signore faccia vivere il suo servo”. CAD B, p. 60b, translates: “I was (as
though) dead, but the king, my lord, has given new life to (his) servant”: I share Liverani’s criticism (p. 200,
fn. 208) against CAD’s interpretation of the verbal forms BA.08 and T1.LA, but I agree with the phrase
division proposed therein (i.e.: u = “but, yet, however“). As concerns the latter point, an excellent parallel
for the use of u as an adversative conjunction is provided by EA 149, 21-26 (letter of Abi-milki of Tyre):
“What is the life of a ‘foot-soldier’ / ‘palace dependent’ if the breath of life does not come out of the mouth of
the king his lord? But he lives if the king ‘sends’ to his servant, and then he lives forever (% i ba-li-it sSum-ma
LUGAL is-ta-par ® [a]-na iR-§u i ba-li-it *® [a-na) da-ri-ti ...)”. Incidentally, note the clever use of the verb
Saparu, the object of which is purposedly omitted: what Abi-milki needs is not so much a letter-exchange
but, rather, the “breath of life” and —more concretely— adequate military support and material help.
) Cf. EA 138,26-27: cf. above fn. 55; EA 287, 69-70: “I am a soldier of the king: I would die for you (** LG
li-e-eh L[U]GAL-7i a-nu-ki "® ma-at-ti a-na ka-tas')”: cf. Rainey, AfO 36-37 (1989-1990), p. 71, contra Moran,
El-Amarna, p. 514 fn. 20; EA 289, 50: “I would die very much indeed for you: I myself am your servant
(ma-at-ti ma-gal a-na ka-tas iR-ka a-na-ku)”: cf. Rainey, ibid.. See also the extraordinary passage EA 288,
57-61 (another letter of Abdi-hepa of Jerusalem): “If there will not be archers (here) within this year, may
the king dispatch a ‘commissioner’ and may he take me to yourself(!), together with (my) brothers: then we
shall die (scil.: in Egypt) with the king our lord (% ... 2 BA.G8 %! ni-mu-tum' it-ti LuGAL-ru EN-nu')”: for line
60 see already EA, p. 873, and lastly Rainey, AfO 36-37 (1989-1990), p. 71.
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ve Py N o e N . .« .
a-na-sa-ar-$i>* a-na be-li-ia it' ta-ri-is lib-bi>® UGU LUGAL be-li-ia ...)”. On account of the

circumstantial, and partly also stylistic, affinities of EA 136, 137 (and 138) —all of which
were written from Beirut, after Rib-hadda’s expulsion from Byblos®— we may also
surmise that muhhi Sarri, in EA 136, 42, chiastically connects the two clauses of lines
41-42: “There is no other heart —towards the king my lord— I myself would die”.

APPENDIX

On Sefire I, A, 25

The motive of the “physical reduction” is particularly evident in the As§ur-nirari -
Mati-ilu treaty: see VI 3-5: “ May [a city of(?)] one thousand houses decrease to one
house; may one thousand tents decrease to one tent; may only one man be spared in the
city to (announce) my glory”. The long and still ongoing debate concerning the relation
of this treaty with the Bar-ga’ayah - Mati-’el tfeaty (i.e. the Sefire stelas) cannot be
touched here: see lastly the important contribution of F.M. Fales, Istituzioni (above, fn.
22), pp. 149-173 (cf. previously the succint remarks of Parpola - Watanabe in SAA 11, p.
XXVII). Within the specific limits of the present discourse I would like to draw
attention to the close similarity between the curse section in A$Sur-nirari’s treaty V, 5-7
and Sefire I, A, 25. In the former text we read: “> May A8Sur, father of the gods, who
grants kingship, turn your country into wasteland (#isaru), ® your people to an inunda-
tion / devastation (rihsu), your cities into ruin mounds (fillu), your house ? into ruins /
wasteland (harbatu)”. SAA 11, p.12, interprets tisaru “battlefield” but the overall
scenario of the four maledictions strongly favours the meaning “wasteland” (cf. AHw.,
p. 1374a).

The understanding of Sefire, I, A, 25, is highly controversial: cf. Lemaire - Durand,
Sfiré, p. 133 and lastly Fales, in Istituzioni, p. 165, for a substantially different interpre-
tation: “che diventi il suo regno come un regno di forza(?), un regno di violenza(?), su
cui domina Ishtar!”. Fales (ibid. , fn. 44) refers to a forthcoming detailed justification for
his proposal. I imagine that the stimulus which has prompted his translation derives
from VTE, 453 “May Istar, lady of battle and war, smash your bow in a strong battle
(UI5-tar be-let MORU u ME ina ME dan-ni GI$.BAN-ku-nu lis-bir)”; cf the A$%ur-nirari -
Mati-ilu treaty, V, 12-13: “May I§tar, the goddess of men, the lady of women, take away

) See, among other things, Rib-hadda’s insistence on his firm intention to die for the Pharaoh: once been
driven away from his city, he is “politically” dead.
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t%lveir bow and inflict their defeat”: see Watanabe, adé, p. 194: [a-bi-i)k'-"tu -sti-nu
lis-kun and lastly W. von Soden, WO 22 (1991), p. 188: [n]a'-pil-tu-sii-nu lis-kun
“[Issar] moge ihr Leben (zur Ausldschung) ‘hinlegen’ ”. As concerns the “bow-motive”
see in particular Sefire, I, A, 38-39: “As this bow and these arrows are smashed, thus
may (N)inurta and Hadad smash the b[ow of Mati‘-’el] and the bow of his magnates”.

While fully acknowledging the ingenuity of Fales’ suggestion, I wonder whether
there is sufficient ground for interpreting 4/ —which occurs twice in I, A, 25— as hyl
“strength, army” and for referring this concept, in a negative connotation, to Mati‘-’el’s
kingdom —as far as I know parallels are missing. All in all, it seems preferable to follow
J.A. Fitzmyer, The Aramaic Inscriptions of Sfire; Roma 1967, p. 14, and to translate
“May his kingdom be(come) like a kingdom of sand ({a kingdom of sand}) aslong as ...
shall reign (¢hwy mikth kmlkt bl ({mlkt hl}) mzy ymlk ’5{ ]”. The parallel with Dan., 4,
23, seems particularly cogent, although its contents are specular to those of Sefire, I, A,
25: “Your kingdom shall remain stable/firm for you until ... (malkatak lak qayyamah
min di ...)”. '

As concerns the similes for mikt, prior to Fales’ hypothesis two terms have been
suggested: hlm “dream” and Al “sand”; the final part of the line has been either
understood “(a kingdom) over which AsSur will reikn / aslong as A88ur will reign” or “(a
kingdom) that fades like fire”: see briefly Lemaire - Durand, Sfiré, p. 133. As far as I
know, “dream$” are never used as a term of comparison for kingdoms or the like, either
in the Akkadian or West Semitic literature, Old Testament included. This is more so if
“dreams” are associated with “fire” (’): “un royaume de réve qui disparait comme un
feu” (Lemaire - Durand, Sfiré, p. 121), “a kingdom (like) a dream that fades like fire”
(F. Rosenthal, in ANET, p. 659). Mentions of fire in curse clauses of Akkadian and
West Semitic treaties concern totally different matters (as specifically regards the
Bar-ga’ayah - Mati‘-’el treaty, cf. Sefire, I, A, 35, 37-38). hl “sand” is normally used in
metaphores that aim at stressing the concept of abundance: the Akkadian counterpart
in similar expressions is ep(e)ru “dust, (loose) earth”, for which see briefly C. Zac-
cagnini, Lo scambio dei doni nel Vicino Oriente durante i secoli XV-XIII, Roma 1973,
pp. 66-67. However, ep(e)ru is also used in connection with the idea of total destruction,
ruin and abandonment of buildings, cities and lands: see briefly the references listed in
CAD E, pp. 185b-186b, s.v. eperu 1 b 2" and 1 ¢ 2'. Both usages of ep(e)ru are also
attested for West Semitic ‘apar “dust, (loose) earth”: for the “abundance motive” cf.
Zaccagnini, Scambio, p. 67 fn. 25; for the “destruction motive” see, e.g. 2Sam., 22,43 //
Ps., 18, 43; 2Kg., 13, 7; 1Kg., 20, 10; cf. Isa., 25, 12; 26, 5; etc. Particularly interesting is
Ez. 26, 12-13: “They will plunder your wealth, spoil your merchandise, raze your
ramparts, break down your lofty palaces; they will throw your stones, your timber and
your dust (‘dparék) into the water / sea. And I shall suppress the sound of your songs, and
the music of your lyres will be heard no more (qd! kinnérayk 16° yissama® ‘6d)”.
(1) Turning into dust / ( loose) earth / desert / wasteland and (2) suppression of songs
and lyre music: both motivs occur in the curses of the ASSur-nirari - Mati-ilu and



72 CARLO ZACCAGNINI

Bar-ga’ayah - Mati‘-'el treaties. (1) Inaddition to the passages already commented upon
(As8ur-nirari - Mati-ilu, I, 4', and V, 5-7, and Sefire, I, A, 25) see Sefire, I, A, 32: “May

its (i.e. Arpad’s) vegetation be laid waste into a desert (ysmn). May Arpad be(come) a

mound of ruins (#/)”; cf. A§Sur-nirari - Mati-ilu, IV, 20: “May no vegetation spring forth

in the open country and see the sunlight”. (2) Ibid., IV, 19: “May his (i.e. Mati-ilu’s)

farmers not sing the harvest song in the fields (LG.ENGAR-$% ina EDEN a-a il-sa-a a-la-la)”;

Sefire, I, A, 29-30: “May the sound of the lyre be heard no more in Arpad (w’l ytsm* gl
knr b’rpd) but instead, among its people, the moaning of disease, the noise of cries of
distress and of lamentation (wb*mh hml mrq whm” [yt 5] *° qh wyllh)”: note the use of
the word yllh, etymologically corresponding to Akkadian alala in spite of its opposite

denotation (“howl, wail” vs. “exclamation of joy, (refrain of) work song”). For the

opposition: “harvest songs — cries of desperation” in the inscriptions of Sargon I cf. C.

Zaccagnini, An Urartean Royal Inscription in the Report of Sargon’s Eighth Campaign,

in F.M. Fales (Ed.), Assyrian Royal Inscriptions. New Horizons, Roma 1981, esp. pp.

263-282 sub motive 4.



